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THE NEW BORDERLANDS HISTORY:
A CRITIQUE

RALPH H. VIGIL

As

RECENTLY as 1940 Mexican-Americans were called "forgotten people."l By 1966 they had become "forgotten Americans,"2
but still were little known outside of the Southwest. Then feature
articles describing this formerly invisible minority were published
in magazines such as Time and Newsweek. 3 More recently, the
intellectual respectability of studying Mexican-American literature was'signaled by John Womack, Jr.'s review article on G:hicanos, Chicanisino, and the peculiar and obscure history of .this
'
ethnic group. 4
The' recent viSibility of Mexican-Ameiicans is undoubtedly
due' to the increased political awareness of this ethnic 'group
which began during and' after World War II. Marked initially
by the desire to bring about "full and equal rights for MeXid*nAmericans" and concentrating upon such concrete problems', as
police brutality, 'segregated schools, and unfair labor practices,
political activity placed little if any stress on a distinctive "Mexican culture."5 This is no longer the case, and in recent years the
idea of the role Mexican-Americans should play in American
politics and life has come fa' preoccupy a significant number of
the .Spanish-speaking. "Mexican culture" 'has thus become a
major concern of the Chicano movement an<;l its ideology. Although the ideology varies from region to region in the Southwest, and probably no' two individuals would or could agree on
all of its various aims, generally speaking it may be stated that
it is concerned with constructing "a new image for MexicanAmericans" and ending the cultural suppression which it claims
continues in to the present, particularly in the schools. 6
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In this attempt to create a new image, Chicano activists have
rejected older terms like "Spanish American" and "Latin American" and have promoted the development of ethnic studies programs and literature and drama that focus on "giving Chicano
college students a new conception of their past and present."7
However, the new image projected by Chicanos has not been
shaped by serious study of the past. This requires explanation,
and it is my purpose to explain, at least in part, why the myth of
the Mexican-American past created by "regular Americans" has
been discarded by a significant number of Mexican-Americans
and replaced by the doctrine of AztIan. Hopefully, readers of
what follows will take the remarks ventured not as a complaint,
but as a plea for the need to study Mexican-American history and
culture in greater detail.
If Chicano studies have any purpose other than demonstrating
that the melting-pot theory of United States history has been
fragmented, it is that of correcting continuous misrepresentation,
partial truths, and a general ignorance of Mexican-American experience to be found in much of the literature dealing with this
minority group. This can only be done by placing MexicanAmerican culture in historical perspective. Hopefully the result
will be serious research relating to the concerns of today's Chicanos without violating the canons of historical scholarship. Increased knowledge of this minority group will clarify the cloudy
and threatening present in "Anglo-Hispano" relations and make
possible an honest appraisal of what it means to be an American
today in the Southwest, whether one is "Anglo" or "Hispano."
The attempt to create a sense of identity for Mexican-Americans by the assumption of a common history, culture, and ethnic
background ignores the fact that Mexican and Mexican-American culture is heterogeneous and regional. All too often the result is a homogeneous treatment of Mexican-Americans, by themselves and others, which demonstrates an intense but simplistic
concern for defining the "Chicano character." By operating in the
"vacuum of the present" this borders on narcissism in its treatment of "culture." The impulse toward a homogeneous treatment
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of the Mexican-American arose, in part, from sympathy for the
predominantly Mexican-American farm workers led by Cesar
Chavez. 8 La hue1ga, which· began in 1965, slowly grew into 1a
causa and symbolically became not just a protest against working
conditions but part of the wider aspirations of the nation's
Mexican-Americans by 1969.9
A good example of this trend in the New Borderlands History
is the statement called £1 Plan de Aztlan, adopted in 1969 by the
first national Chicano Youth Liberation Conference held in
Denver. The Plan states that the Southwest is the original home
of the ancient Aztecs, asserts that the Chicano inhabitants and
civilizers of the northern land of Aztlan may reclaim the land by
right of original possession, and declares the independence of a
mestizo nation which consists of a bronze people. with a bronze
culture "conscious not only of its proud historical heritage, but
also of the brutal 'gringo' invasion of [its] territories."l0 This
indigenismo theory of lost rights, with its corollary of the idea of
an Anglo-Saxon yoke, is found in one form or another in other
recent writings on the Mexican-Americans of the Southwest. In
its main outlines it runs as follows: Long ago the Aztecs and
other Indians had ancient kingdoms with· common lands. In spite
of the Spanish Conquest; the idea of Indian communal lands prevailed, and the "viceroy of New Spain perpetuated the ancient
Indian way of holding land in common by their communal land
grants to whole villages in New Mexico."ll The Hispano villagers, primarily "men and women recruited from the barrios of
Mexican Indians and African slaves,"12 thought of the land as did
their Indian ancestors, built pueblos "more like those of the
Indians than the grandiloquent style of baroque Spain,"13 ~md
elected mayors and common councils in every vilIage. 14 Each
village of the Southwest also had a patr6n known as El Jefe, the
Chief. He ruled by the consensus of the villagers, and was "probably like an Aztec lord or Apache chief."15
Even today, continues the argument, these Indian ways survive. For example, Reies Tijerina, former migrant farm worker,
Pentecostal minister, and organizer of the· New Mexico land
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grant claimants, is credited with "a remarkably calm belief in the
inevitable cycles of life that is strangly Indian."16 Stan Steiner
claims that Los Angeles barrio youths still "philosophize about
bygone Aztec kingdoms and utopias of brown power." Brown
power is identified as cultural nationalism and "those values that
were inherent in the Indians of ancient Mexico."17 The Indians
of Mexico had a perfect society without poverty, worked only
forty-five days during the year, and there was no "progress" until
the white man arrived. IS Moreover, these people with "Spanish
names, Mejicano accents, and Indian hearts" still retain their own
culture, and the language of La Raza proves this. In fact, the
Chicano child is no longer bilingual; he is trilingual! And he
speaks, as does the pachuco/9 in a language "which combines the
Castilian Spanish of the Conquistadores and the frontier Americanisms of English with the ancient and modern languages of
the Indians of Mexico and the Southwest."2o In short, indigenous
cultures of Mexico and the United States have contributed immensely "in the areas of language, art, religion, and lifestyles and
customs with, for example, the traditions of tribal unity and of
personal sacrifice for the good of the group very attractive [sic]
to many Chicanos."21 Moreover, Mexican-Americans still believe
in their legends of the exodus of the Aztecs, and "'the promised
land' of the exodus of the modern migrants is really the homeland
of their ancestors."22 In fact, the culture of Mexican migrants "is
nothing but [the] Aztec heritage of migrations, mechanized,"23
and the migration north from Mexico "might be. described as the
return of the Indian Mexican to the area of his origins-AztIan,
the mythical homeland of the Aztecs."24

is the theory. As· an historical account of the MexicanAmerican people of the Southwest it leaves much to be desired. It
ignores the Spanish tradition dating back at least to the conquest
by Hernan Cortes, the separate colonizations of various regions of
the Southwest by people who carne north from Mexico, and the
very real fact that "there were important differences between the
SUCH

VIGIL: NEW BORDERLANDS HISTORY

193

northern frontier and the more developed parts of the ,Spanish
colony."25 It also replaces one myth by another. Negative stereotypes are replaced by positive stereotypes, and the Chicano in all
of these versions "emerges in an all too angelic light, depicted in
verbal hues unrecognizable to students of human nature."26
At this point it may be asked whether it is appropriate to
judge the first national Chicano Youth Liberation Conference's
Plan de Aztlan by strict historical canons. The question of the
role of myths in the creation of a nation or in the creation of
group-consciousness may also be raised. Why should Chicano
activists and those who reproduce their beliefs be censured for
promoting mythology when statements bordering on the mythological or worse have been promulgated by individuals or civic
groups defending the ideological norms of Anglo-American life
and its westward progress?
The obvious answer to the above questions is that whenever
myths cease to be spiritually uplifting or mere fantasies and become a vehicle for creating a people, a language, and a homeland
within the already existing state, or cultural and economic independence based on the hatred of "Amerika,"27 or the salvation of
the country "whether it wants it or not,"28 they have become
something other than dreams offering solace to the poor in spirit.
As Ronald Hilton has observed, every unhappy people creates
myths of past glories. These may be the Garden of Eden, a pastoral Arcadia, Zion, a Wagnerian Valhalla, or Aztlan, "a Mexican
Elysium where peace and justice reigned." However, when the
idea that the terrestial paradise can be resurrected by violence or
secession is promoted by true believers, then it is no longer a
matter of garbled scholarship or daffy propaganda. It becomes "a
dangerous phenomenon which goes largely unchecked because of
a disregard for history, especially intellectual history. Far from
being irrelevant, as is alleged," that discipline could serve to avoid
courses of action based on' fantasies."29
The Mexican-American myth described above, with its distortions of the Mexican-American reality and origins, is understandable as a reaction to the failure of social scientists to provide
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the historical roots of what has been called the "Mexican Problem" in the Southwest. so However, by definition, a myth is contrary to fact, i.e., incorrect, and no less dangerous than other
messianic visions of the past to which history bears witness. To
begin with, historians ignored or negatively stereotyped the
Mexican-Americans. A good example of treating the MexicanAmerican as "the invisible man" is John A. Garraty's popular The
American Nation, A History of the United States. 31 Garraty does
an excellent job when he discusses the American black popula~
tion or the Native American population, but his remarks on
Mexican-Americans are confined to relations between the United
States and Mexico. The typical example of the negative stereotype in historical material dealing with Mexican-Americans is
H. 1. Priestly's The Coming of the White Man, 1492-1848.32
Priestly described the colonial population of New Mexico as consisting of a "handful of Indians, half-breeds and mulattoes, led by
a few civilians, missionaries and soldiers." He also notes that in
the seventeenth century there were numerous trials for "worldly
offenses, especially bigamy, for it was then, as now, a low-caste
New Mexican practice to leave one's encumbering mate behind
when faring forth to new fields."ss
Second, most books written about Mexican-Americans deal
with sociological, anthropological, or literary themes, but fail to
provide historical orientation. Perhaps the best example of a
sociological work lacking historical perspective is The MexicanAmerican People by Leo Grebler, et aJ.34 This work, hailed by
Norval D. Glenn as "a landmark publication,"35 has been correctly assessed by Professor Rodolfo Alvarez as a work that "basically treats the Mexican-American people as if they had no special
historical place on the land they occupy, despite the obvious and
important identity producing links between populations and the
land they live on."S6 Mexicans and Mexican-Americans in American literature are exhaustively studied by Cecil Robinson in
With the Ears of Strangers, The Mexican in American Literature. 37 His work, however, in spite of being historically oriented,
is not an historical study. Like Americo Paredes' "With His Pistol
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in His Hand," A Border Ballad and Its Hero, it is based on
literature and legend. 3s William Madsen's The Mexican-Americans .of South T exas39 is an excellent regional study in cultural
anthropology, but the title is unfortunate and little attention is
given to the historical development of Hidalgo County in Spanish
and Mexican times.
Third, historical works are often ambivalent in their treatment
of Mexican-Americans. The classic example of ambivalence is
Hubert Howe Bancroft. He was an apologist for the AngloSaxon takeover of California, yet firmly believed that the Californios were wronged. He sets forth his views in his sevenvolume History of California,40 and most explicitly in a passage in
his book, Essays and Miscellany.41 Here he combines sympathy
for the oppressed Californios with a Social Darwinist acceptance
of their inherent inability to compete with the Anglos.
Next to the English speaking population in California, in early days,
were the Spanish speaking D:ative Californians, Mexicans and
South Americans. But these too . . . were not destined to remain
permanently, nor to any great extent to mix their blood with that
of fresher arrivals from Europe, and from the eastern 'United States,
in the engendering of this new nation. The new comers were too
shrewd for them, too unscrupulous. They beat them at monte, they
surpassed them at cattle-stealing, at whiskey-drinking; swindled
them out of their lands, seduced their wives and daughters, and
played mischief generally. They were a wicked lot. Harassed and
chagrined, many of these children of the Latin race gave the land
over to the Philistines, and departed for countries where wits were
tamer and early rising unfashionable.

Of all historical works dealing with Mexican-Americans, Carey
McWilliams' North from Mexico: the Spanish-Speaking People
of the United States, first published in 1949, has been the most
influential. Its enduring interest is confirmed by a recent reprinting (1968) with a new introduction and its widespread use as a
text in college classrooms. That McWilliams' book has also appealed to a Mexican audience is attested by Lya Cardoza's 1968
Spanish translation of the work, which appeared as Al Norte de

196

NEW MEXICO HISTORICAL REVIEW XLVIII:3 1973

Mexico: el con~icto entre "anglos" e "hispanos."42 The bulk of
the literature on Mexican-Americans continues to rely on him.
Perhaps the best example of this is Octavio Ignacio Romano-v.'s
citing of McWilliams to prove that studies of Mexican-Americans
by various social scientists are historically distorted, and that the
. actual history of Mexican-Americans reveals "seemingly endless
decades of labor conflict . . . which involved literally tens of
thousands of people of Mexican descent and which at one time
spread to eight different states in the nation."43
There is no doubt that McWilliams' brilliant general history,
which treats of the Spanish-speaking people's "origins and ordeals, their struggles and experiences" in the Southwest, places
the story of this minority in true historical perspective. Thus
McWilliams correctly notes that, unlike other minorities, Mexican-Americans were annexed by conquest and were here first. 44
But in spite of McWilliams' highly readable and vigorous prose,
this synthetic study, which organizes, clarifies, and condenses
centuries of history into comprehensible form, has many faults.
Its most obvious weakness is lack of primary sources and poor
documentation. McWilliams also commits errors of historical fact
and interpretation. 45
McWilliams confuses the historical significance of the cinco de
mayo, the celebration of the defeat of the French at Puebla on
May 5, 1862, by describing the struggle against French imperialism as a war against "grandee landowners who threatened
to suck [Mexico] dry."46 He incorrectly asserts that the 1848
Treaty of Guadalupe Hidalgo ending the Mexican War attempted to safeguard cultural autonomy and guaranteed "any
form of bilingualism" for the Mexicans under the jurisdiction of
the United States. 4'l' This is not to be found in the treaty, nor can
a careful reading of the document of 1848 justify even an implicit assumption that this was an American concern. In 1848 the
United States government was intent on protecting property
rights of Mexicans and giving those people incorporated into the
Union "all the rights of citizens of the United States according to
the principles of the Constitution."48
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Space does not permit detailing all of McWilliams' ,errors, but
it can be noted that he attributes the advanced mining methods
of colonial Mexico to a fusion of Spanish mining technology with
elements of Aztec metallurgy, rather than noting that both the
smelting process and the later patio process were techniques of
German origin. 49 Again, in an effort to award primacy to Mexican-Americans in the struggle for unionization, McWilliams
makes much of the fact, that when several hundred cowboys
attempted in 1883 to form the first "union of 'agricultural'
workers' in the United States," an individual named Juan GOmez
signed the strike call. This is not very convincing evidence for his
claim that "Mexican immigrants have been the pioneers of the
trade-union movement in the Southwest."5o Also, it would seem
, that McWilliams should have taken the trouble to check the
spelling of various Spanish words and names incorrectly rendered
in the book.51
More serious is the attempt by McWilliams to make Mexicans
and New Mexicans racially and culturally "Indian" by dismissing
the Spanish experience in America as a temporary visit by individuals who carne to hunt treasure and briefly teach the Spanish
language.52 McWilliams' claims about the number and social composition of the Spaniards who arrived and remained in the New
World are contradicted by other studies. 53 His idea that the
Spanish-speaking New Mexicans' knowledge of' hunting and
farming is culturally inherited from the "Indian," as well as the
ways of the land and the attitude toward land tenure, is not
proved.54 In brief, a careful reading of McWilliams' North from
Mexico demonstrates that it is, in spite of its brilliance, an impressionistic study that has aspects of New Deal Liberalism
mingled with benign condescension.
Another recent general history of Mexican-Americans is The
Chicanos, by Matt S. Meier and Feliciano Rivera. They attempt
to demonstrate that despite the diversity of Mexican-American
subcultures created by different historical backgrounds, this minority has basic cultural unity. Nevertheless, the authors, in addition to buying "the myth of the 'Aztecs,' which is eighteenth-
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century creole propaganda,"55 also make several important historical errors. For example, the northward expansion of the Spaniards is described as "the last great Nahuan territorial expansion"
and they claim that Nahuan culture was extended "as far north as
present-day New Mexico."56
The attempt to make Mexican-Americans racially and culturally "Indian" has a long history, and was based originally on
racial and religious bias and ignorance on the part of AngloAmericans. 57 One example of this attempt to fit New Mexico history into preconceived notions regarding its Indian past is given
by Cleve Hallenbeck. He notes how John T. Hughes in the
1840'S described the mission church of Pecos as a palace built
soon after Montezuma's death "for the purpose of burning incense to him until his return," and that the "practice of keeping
up the Vestal fires on his altar was instituted by his daughter."58
The emphasis on the Mexican Indian past of the Hispanic
heritage in the Southwest was replaced in the 1880'S by the
Spanish cult, "comprised of one part aestheticism, one part history, and one part ballyhoo."59 A mythic "Spanish" past created
by local-eolor writers, resulted in a dichotomy between dead
"Spaniards" one could admire and live "Mexicans" one could
despise and exploit.
It is not surprising that the result of this polarization of the
Hispanic heritage into two parts by selective interpretation should
produce a "schizoid heritage" that continues into the present. The
latest example of the literature is Luis Valdez' introduction to his
and Stan Steiner's collection of readings gathered under the title
Aztlan.60 One can argue the merits of the readings chosen for this
anthology, but the introduction is one more unhistorical treatment of the myth of Aztlan and the distortion of the Hispanic
heritage. Valdez, speaking for Chicanos, or the chosen of la raza,
rejects "the semantic games of sociologists and whitewashed
Mexicans who frantically identify [Chicanos] as Mexican-Americans . . . etc." without noting that as recently as 1965-1966
most Mexican-Americans in San Antonio, Los Angeles, and
Albuquerque wanted to be called respectively Latin American,
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Mexican or Mexican-American, and Spanish-American. 61 He
claims that "miscegenation went joyously wild" in the New
World, then contradicts himself by stating that Indian women
were raped while Aztec culture was destroyed, and mestizos were
rejected as bastards by Spanish fathers. He asserts that the Me:x;ican Revolution of 1910 was a revolution of the Indian and the
mestizo, and fails to observe that Mexican nationalists led by
Madero played a part in toppling another nationalist named
Pornrio Diaz from power. He tells us the Chicano is the-grandson
of the pelado (the city tramp of Mexico characterized by Samuel
Ramos in 1934 as reflecting a preoccupation with social inferiority )62 but fails to tell us how this r Chicano, "neither a pelado
nor a Mexican-American," has arrived at the concept that "man
is a flower" recapturing "the soul-giving myth of La Raza" by
examining the facts of history. Finally, Valdez remarks that
Aztlan has now been reborn "within the borders of the United States," and if Anglos (eternal foreigners) "cannot accept the
coming reality of America, que se 10 lleve la jodida."

IN CONCLUSION, the following observations and comments on
the state of Mexican-American history are offered. Most books
dealing with Mexican-Americans either ignore or misinterpret
their history prior to I 848 or give a brief historical background
and deal with current events. The result is at best excellent specine topical studies,63 or at worst the distortion of the MexicanAmerican past. Study of primary documentation is absolutely
essential at present tp dispel the misconception of MexicanAmerican history which prevails today as a result of past mythologies, and one could do worse than begin with Henry Raup
Wagner's The Spanish Southwest as a bibliographiCal guide,
and the insights of Vicenta Cortes Alonso on the information
available in archival documents for a reconstruction of the ethnic
history of America. 64 Social scientists have given little attention
to the history of Mexican-Americans and should remedy this by
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analyses of the many scholarly monographs and articles which
shed light on the formation of the specific ethnic groups which
formed US. 65 For example, France V. Scholes' studies of seventeenth-century New Mexico66 still remain the basis for any study
dealing with Mexican-Americans in New Mexico, but are not
mentioned in the most recent work dealing with these people. 67
More university administrators and faculty should recognize that
Chicano studies cannot be divorced from the study of European,
Mexican, and American history. Mexican-American history still
remains a part of the history of the Borderlands where two frontiers collided and a fusion, which is still in progress, began. 68 As
Charles Gibson has observed, all of the "borderland areas have
been subjected to intense study."69 These works ranging from
Hubert Howe Bancroft to Herbert Eugene Bolton, to John
Francis Bannon, should be examined and used in the light of
present knowledge. If we must separate the racial or ethnic
heritage of the Mexican-American, basic knowledge of the vast
bibliography which exists on Indians and Spaniards and divergent
interpretations of their cultures should be emphasized by historians. 70
Finally, as a point of departure for research in Mexican-American history and culture, we must recognize that all myths
(whether they deal with Davy Crockett71 or Mexican-Americans)
are pernicious. It is to be hoped that the myth of Aztlan-a mistaken effort to lend dignity and solidarity to .a minority group
subjected to humiliation and exploitation since this nation
forced itself upon the Southwest-will be replaced by a community of culture based not only on language, a certain community of psychological makeup, the twin problems of discrimination and poverty under which the majority of us labor, and
our pondering the confusion of bloods that went into our making,
but also the idea that "like every son of the Americas, in default
of patrician lineage,"72 we remain heirs to the whole world with
our roots being rooted in change.
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I. George 1. Sanchez, Forgotten People, A Study of New Mexicans
(Albuquerque, 1967). The book first appeared in 1940. For bibliography
on New Mexico, see Lyle Saunders, A Guide to Materials Bearing on
Cultural Relations in New Mexico (Albuquerque, 1944), Francis Borgia
Steck, A Tentative Guide to Historical Materials on the Spanish Borderlands (Philadelphia, 1943), pp. 69-89, and Henry Raup Wagner, The
Spanish Southwest, 1542-1794, 2 vols. (New York, 1967).
2. Julian Samora, ed., La Raza, Forgotten Americans (Notre Dame,

1966).
3. See, for example, "Pocho's Progress," Time, April 28, 1967, pp. 2425; "U.S. Latins on the March," Newsweek, May 23, 1966, pp. 32-36;
Philip D. Ortego, "The Minority on the Border," The Nation, Dec. II,
1967, pp. 624-27; "Tio Taco is Dead," Newsweek, June 29, lino, PP' 2228.
4. John Womack, Jr., "The Chicanos," The New York. Review of
Books, vol. 19, no. 3 (1972), pp. 12-18.
.
5. Joan W. Moore with Alfredo Cuellar, Mexican-Americans (Englewood Cliffs, N.J., 1970), p. 146.
6. Ibid., pp. 151-52.
7. Ibid., p. 153·

8. Manuel A. Machado, Jr., "Chicano Studies: A Mexican-American
Dissents," The University Bookman, vol. 10, no. 4 (1970), pp. 75-81.
9. ''The Little Strike that Grew to La Causa," Time, JUly 4, 1969,
pp. 16-21.
10. Pathfinder Press, Inc., ed., Documents of the Chicano Struggle
(New York, 197 1), p. 4.
I I. Stan Steiner, La Raza, The Mexican-Americans (New York and
London, 1970), p. 5. See also John Haddox, Los Chicanos, An Awakening People (EI Paso, 1970), pp. 20-21. The right to make both Spanish
and Indian grants in New Mexico was reserved to the governor, not the
viceroy. For an excellent treatment of the development of land grant
policy in Mexico and New Mexico, see Richard E. Greenleaf, "Land and
Water in Mexico and New Mexico 1700-1821," NMHR, vol. 47 (1972),
pp. 85-II2. The ownership and use of land in New Mexico after the
arrival of the Spanish had its. "origins, nature, character, and extent of
all claims . . . under the laws, usages, and customs of Spain and
Mexico." Ralph E. Twitchell, The Leading Facts of New Mexican
History, 5 vols. (Cedar Rapids, 1911-17), vol. 2, pp. 457-58.
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12. Steiner, p. 145. For one interested in the origins of New Mexico
families, the best work is still Fray Angelico Chavez, Origins of New
Mexico Families (Santa Fe, 1954). Fray Angelico states that there was "a
general preponderance of Spanish blood" in New Mexico and observes
that all pioneer New Mexicans were "ordinary military and pastoral people, good folks in the main, who were neither peons nor convicts." His
statements are confirmed by the best description of New Mexico for the
early nineteenth century; Don Pedro Bautista Pino, "Exposicion sucinta
y senciIIa de la Provincia del Nuevo Mexico: Hecha por su diputado en
Cortes," in H. Bailey Carroll and J. Villasana Haggard, eds., Three New
Mexico Chronicles (Albuquerque, 1942). Pino states that in 1812 there
were no castes of people of African origin, and only two types of people
in New Mexico: Spaniards and Indians. It need hardly be mentioned that
miscegenation occurred in the Southwest, but it should be recognized
that race mixture on the frontier acted as a leveller of society and tended
to the dissolution of the castes. This is, of course, demonstrated by Pino's
work. Moreover, Angel Rosenblat claims that the term espanol was
synonymous with the terms blanco, gente de raz6n, and vecino but never
implied absolute purity of blood. Thus, one who was one-eighth Indian
was white, as also an individual who was one-sixteenth Negro. The appellation of blanco was greatly desired in the New World for obvious
social and economic reasons, and the saying "Todo blanco es caballero,"
became common in the Indies. See Angel Rosenblat, La poblaci6n ind£gena y el mestizaje en America, 2 vols. (Buenos Aires, 1954), vol. 2, pp.
137-38. Rosenblat's comment regarding gente de razon must be qualified
by noting that Nicolas Leon observes that this term did not refer to color or
race, but to "intelligence." All non-Indians, whether colored or white,
were gente de raz6n. All Indians were, in addition to being people of
color, gente sin raz6n. The author interprets this to mean that Indians
were "minors" restricted in their liberty of movement, forbidden to buy
wine, and incapable of concluding contracts. See Nicolas Leon, Las castas
del Mexico colonial, 0 Nueva Espana (Mexico, 1924), p. 8. Eleanor B.
Adams observes that censuses and reports concerning population often
distinguish between "Spaniards, i.e., individuals of pure European
blood, but not necessarily of European birth, gente de raz6n, and Indians." See Eleanor B. Adams and Fray Angelico Chavez, eds., The
Missions of New Mexico, 1776 (Albuquerque, 1956), pp. xxi and 341,
and Eleanor B. Adams, ed., Bishop Tamar6n's Visitation of New Mexico,
1760 (Albuquerque, 1954), p. 34. In any case, there were in 1799 perhaps
10,369 Indians and 23,769 Spaniards in New Mexico, if by Spaniards we
designate those "whose way of life followed Spanish rather than in-
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digenous customs." For these figures cited, see Hubert Howe Bancroft,
History of Arizona and New Mexico, 1530-1888 (Albuquerque, 1962),
pp. 279-82. Finally, it should not be surprising that New Mexico should
become Spanish in culture. "This can be explained as a manifestation of
what may be termed the colonial phenomenon in world history. The
people on the fringes of an empire or civilization, the frontiersmen or
colonials, are frequently the greatest partisans of the system or culture to
which they choose to belong. By their hothouse enthusiasm, their conscious efforts at identification with the civilization whose center is so far
away, they make their claim to equal citizenship with the people in the
heartland of the civilization." Norman F. Cantor, Medieval History, The
Life and Death of a Civilization (New York, 1969), p. 180.
.
13. Steiner, p. 145.
14. Ibid., p. 67. "Because of historical circumstances and customs
which are not clear, the eighteenth-century New Mexico colony was
governed at the, local level by provincial officers rather than municipal
cabildos or ayuntamientos." Greenleaf, p. 93. Marc Simmons observes that
available evidence confirms the existence of only the single cabildo of
Santa Fe in the province of New Mexico throughout most of the colonial
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